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nor minimizing its importance. Elledge is also sensitive to the many nuances 
and complexities of the resurrection views presented during this period, and 
is not tempted to harmonize, simplify, or impose a certain perspective. As 
such, he does not overstate his conclusion and adds significant weight to his 
study. This is certainly an important work regarding the resurrection topic 
in early Judaism. It is an important work for anyone who is interested in the 
resurrection topic, especially in the formative period between the Old Testa-
ment—where resurrection is not emphasized—the New Testament, and early 
rabbinic Judaism, wherein the resurrection belief become a core tenet in both 
faith communities. This book would be a valuable university level textbook 
for introductory classes on resurrection in the Second Temple period and is 
highly recommended for libraries, both personal and academic.
Theologische Hochschule Friedensau  Jan A. Sigvartsen
Hasel, Frank M., Barna Magyarosi, and Stefan Höschele, eds. Adventists and 
Military Service: Biblical, Historical, and Ethical Perspectives. Nampa, 
ID: Pacific Press Publishing Association, 2019. 225 pp. Softcover. USD 
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The title of the edited book Adventists and Military Service: Biblical, Histori-
cal, and Ethical Perspectives is self-explanatory. It seeks to explore the Adventist 
position on military service by taking a closer look at the issue through the 
perspectives of biblical, historical and ethical studies. The book was produced 
by the Biblical Research Committee of the Inter-European Division of 
Seventh-day Adventists and was printed in Europe. This, however, does not 
mean that positions presented in the book are one-sided since the contribu-
tors are from, and/or live in, other parts of the world. 
The book consists of twelve essays. The last three essays are appendi-
ces that present bibliographies of (1) Seventh-day Adventist statements on 
“noncombatancy,” as well as war and peace, (2) Seventh-day Adventist litera-
ture on war, peace, and military service, and (3) general books dealing with 
peace, war, military service and nonviolence. Basically, only nine essays present 
in depth reflections on the question of military service. The first two essays 
deal with the question of military service from a biblical perspective. The 
following four essays present an historical overview and perspective. Essays 
seven and eight provide ethical perspectives. Essay nine is a short summary-
conclusion of the book. The book’s presentation could have been improved if 
essays were grouped into three sections according to their perspectives.
The first two essays present Old Testament and New Testament perspec-
tives on war. Treating violence and war in the Old Testament, Barna Magyarosi 
rightfully dedicates more than two thirds of the essay to Exodus and “conquer-
ing” of the Promised Land. He highlights that even the beginning of Exodus 
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was a military affair (20). He points out that theocracy presupposes God as 
the “Divine Warrior.” Human participation in “holy war,” therefore, should 
have been a spiritual matter, since the battle belongs to God (35). Therefore, 
the physical involvement of Israelites in wars is only a second-best solution. 
Magyarosi concludes that this participation in armed conflict became a 
way to develop unconditional trust in Yahweh’s help (23). The author also 
carefully treats Hebrew terminology that pertains to “driving out” (ירׁש) of 
the inhabitants and a difficult concept of (ֵחֶרם) which is usually rendered 
as “complete destruction.” Overall, he does a thorough work of explaining 
difficult passages in the Old Testament and he provides an Old Testament 
perspective that can inform today’s ethical decisions. 
Essay two is dedicated to examining war and nonviolence in the New 
Testament. From the outset Johannes Kovar places the reader within the 
historical context of the Jewish Revolts. He highlights that the teaching of 
Jesus was “revolutionary” since it shaped “our understanding of nonviolence 
or the concept of noncombatancy due to ethical reasons” (41). Having made 
this point, Kovar procedes to analyze passages that deal with the teaching 
by Jesus on nonviolence. Then he briefly analyzes appearances of soldiers in 
the Gospels and the book of Acts, Paul’s teachings on spiritual warfare, and 
apocalyptic scenes of war. The author did not aim to make an exhaustive 
presentation of the NT perspective in his useful essay. At the same time, a 
reader of the essay could have received much benefit by a more in depth 
exploration of the nuances of military language in the NT.
Essay three touches on the very sensitive topic of ethnicity and ethnocen-
tricity. Kwabena Donkor focuses primarily on the problem of tribalism and 
ethnocentricity in Africa. He argues that it is the main reason why violence 
is so persistent on the continent. He also opines that while ethnicity is recog-
nized in the Bible, ethnocentricity is a sin (75). That is why prideful ethno-
centrism and tribalism lead to violence and armed conflicts. His solution 
to the problem of ethnocentricity and violence is a genuine conversion and 
acceptance of a new identity in Christ. Donkor’s assessment of tribalism 
and ethnocentricity is very timely since today it might be also observed in 
many so-called “developed” societies of the world. His solution of a genuine 
conversion and a new identity are of great relevance among Christians and 
in groups with shared religious backgrounds. However, the question remains 
concerning how to appeal to ethnocentric groups in their secular contexts. 
Perhaps, education on the kinship of all humans and an appeal to compassion 
through narratives of popular culture could make a difference. Unfortunately, 
the narrative of popular culture often creates divisions.
In essay four Zoltán Szallós-Farkas presents an excellent historical 
overview of military service and just war. He does this by presenting historical 
periods beginning from Clement of Rome at the brink of the first century 
AD. He shows first that, up until the late fourth century, Christians were 
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against any involvement in military activities and that those who converted 
while in the military were strongly admonished to leave the army. Szallós-
Farkas attributes this to the fact that the early Church’s attitude to military 
service was clearly Christocratic, rather than emperocratic [sic] (95). Second, 
however, there was a major shift when a merge between the church and state 
happened after emperor Constantine’s promotion of Christianity. Third, 
extensive treatment is rightfully given to Augustine of Hippo (354–430) 
and his Just War Theory. Augustine’s justification of military service for the 
sake of king, country, and community became somewhat of an axiom for the 
following generations. Fourth, the author rightfully points out that Thomas 
Aquinas (1225–1274) shifted the question to the realm of just means deploy-
able in warfare. Fifth, this approach was further clarified in modern times 
when the concept of “total war” started to emerge in the nineteenth and 
twentieth centuries (102). Sixth, only the radical reformers, Anabaptists, such 
as Conrad Grebel (1498–1526) and Menno Simons (1496–1561), among a 
few others, turned back to the New Testament position of non-violence and 
believed in radical separation of church and state. Seventh, in the modern 
era pacifism has also became prominent but mainly among the humanists 
and as opposition to twentieth-century wars and arm races. In contrast, 
mainstream Christianity increasingly favors the idea of fighting just war and 
departs from the early church opposition to any military participation. In 
this context, the Seventh-day Adventist church has traditionally been inclined 
to take a non-combatant position with regard to military participation and 
war. Szallós-Farkas accomplishes the goal of an historical overview nicely by 
adding interesting insights that will benefit the reader. 
Essay five presents an historical overview that highlights the reality of 
the loss of clarity on war and military service in the Seventh-day Adventist 
Church. Douglas Morgan begins his essay quoting a statement from the fifth 
annual General Conference session of Seventh-day Adventist Church which 
took place in 1867. The statement made it clear that the bearing of arms and 
engaging in war was considered to be a direct violation of the teaching of 
Jesus. Yet, the author demonstrates how over the years the position has been 
changing and leading to a loss of clarity as more and more church members 
decided to engage in military activities and even to bear arms. This shift, to a 
great extent, was due to World War I and II. It is important to note that the 
main focus of this essay is on the American Adventist experience. 
Essay six deals with Adventist opposition to war in Europe. Daniel Heinz 
carefully describes the difficulties Adventists faced in the time of World War 
I and II in Europe. In general, Adventists were not against military involve-
ment but the main question was about how one should behave when it comes 
to bearing arms and keeping the Sabbath holy (139). When analyzing the 
behavior of the Adventists during World Wars, the author draws examples 
from the lives of church members. He concludes that in Europe Adven-
Book Reviews 411
tists perceived that noncombatancy and limited participation in the army 
was a better alternative to a total pacifist stance. These historical analyses 
are important since they paint the background that informs contemporary 
ethical decisions. 
In his essay on ethical challenges in military service Frank M. Hasel asks 
a quintessential question that anyone willing to serve in the military should 
consider. The question relates to where the ultimate allegiance of the person 
lies and which loyalty comes first—loyalty to a particular nation and its politi-
cal and military leaders or loyalty to God and His written word (156). Hasel 
then goes on to consider ethical challenges with regard to (1) the sacredness of 
life, (2) conflict with the Law of God, (3) the army lifestyle, (4) basic military 
training, (5) recruiting young people for the military, (6) patriotism, (7) 
modern warfare, and (8) our Adventist understanding of mission and escha-
tology. The author concludes that joining the military will lead to countless 
ethical dilemmas and “we should not voluntarily seek to be placed in circum-
stances that would bring us in peril” (177). This bold conclusion needs to be 
heard and acknowledged if genuine conversion and the new identity Donkor 
mentioned are the solution to tribalism. Genuine conversion and revisiting of 
Adventist position on military service are of critical importance.
The final essay before the summary and conclusion deals with the psycho-
logical effects of war and pastoral care. In this essay, Andreas Bochmann begins 
with a brief analysis of the Vietnam war as an aid to better understand the 
Post-Traumatic Stress Disorder (PTSD). He notes that PTSD is a complex 
mental disorder that is recognized by health professionals (187). Though 
undertreated twenty years ago, PTSD had an immense boost in treatment 
after a serious development in trauma research in the past two decades. In his 
discussion of pastoral care, Bochmann highlights the reality and importance 
of PTSD and raises three theological issues that should be dealt with in its 
treatment: human suffering, guilt, and shame. 
In his conclusive remarks Frank M. Hasel does a very brief overview of 
history and notes that the shift in Christianity and the Seventh-day Adventist 
Church toward bearing arms and participating in military service is not bibli-
cal and contradicts the teachings of Jesus Christ and early Christian Church. 
Hasel also notes that the very purpose of this book is “to encourage readers to 
strive for a higher goal: to be instruments of peace and righteousness rather 
than instruments of war and unrighteousness” (198). This book definitely 
achieves its goal of presenting a compelling argument for non-combatancy 
and even absolute non-participation in military activities. The book is very 
needed now, when Christian understanding of the biblical perspective on 
military participation becomes more and more obscure.
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